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i the question why he had never sought the North Pole, 

se Stefannson the explorer replied: “Why should I? Peary 

m discovered it; anyone after him would be a mere visitor.” 

of It is plain from an examination of the literature of these Con- 

h ferences, that on this subject Peary has been before me. It 

1e is exceedingly difficult to find an approach to the subject 

g, which will avoid being a harangue on the obvious and at 

i] the same time provoke discussion. The approach I have 

j- chosen may not result in a direct hit but I hope it will not 

m miss the target altogether. 

ld To begin at the beginning, there is original sin. I know 

e, that original sin has been exposed by the Higher Criticism 

le as a myth and is, even, by some Catholics very little adverted 

h to any more. But if you-call it a myth, you take all the 

d sense out of history; or if you accept it as a doctrine and then 

it leave it out of all reckoning, Catholic thought, as the Cath- 

ye olic Action which it inspires, will be doomed to futility. 

. From the Fall of man, there was bequeathed to every one 

n born into the world, like the quarrel so often left to the 

t children along with their father’s fortune, a conflict which 

y divides his soul from the dawn of reason to the night of 

: death. It is a conflict which was first fought and lost in 
that Garden where God used to walk in the evening witn 
Adam and Eve, his wife. You may describe it in many terms 
of contrast: as the conflict between the lure of transitory 
things and the yearning for things everlasting; as the strug- 
gle between God and Mammon; as the battle which wrung 
from the noblest of pagan hearts the tragic cry: Video meliora 
proboque; deteriora sequor. ‘The recognition of this dual 
nature of man, as a being at once of dignity and of depravity 
is the point of departure between Catholic thought and 
Modernism. | 
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I choose to call it, for our purposes here, the struggle be- 
tween the natural desire for freedom, the urge to do as you 
please, and the no less natural need for some authority con- 
trolling your acts. There are three things you can do about 
it. You can deny free will or you can deny authority. In 
either case you abandon the struggle, embracing on the one 
hand license or on the other tyranny. You can escape the 
basic problem of evil as the “moderns” have, either by ac- 
cepting that Naturalism which regards man as merely an in- 
stinctive and emotional animal, or by espousing that Tran- 
scendentalism which regards him as a superman above all au- 
thority as he is free from all depravity. Or you can do the 
third thing about it. You can accept the duality of the 
nature of man and fight it out until you have achieved a 
reconciliation of the two. That way, lies perhaps poverty, 
dishonor, pain; but that way and that way only lies your 
soul’s safety. It was out of Luther’s abandonment of the 
dreadful struggle raging in his heart that Protestantism was 
born. And by an awful and unnatural paradox, what began 
in Luther’s personal denial of free will ended in a wholesale 
denial of authority. 


LIBERTY VERSUS AUTHORITY 


That conflict is intensified by the fact that man is a social 
being. For now, you have the encounter of his own will 
with social laws and customs and, more than all, with the 
wills of others like himself. Then is the battle between 
liberty and authority transferred to a wider theater, a theater 
in which it is infinitely more difficult to avoid the extremes 
of license and tyranny, infinitely more difficult to find that 
true Center between the Right and the Left. 

It is a human reading of history, and I believe an accurate 
one, to see all the great upheavals of human society as efforts 
to find the true mean between these two extremes. 

The Reformation, the Renaissance, the French Revo- 
lution, the Industria! Revolution were all explosions set off 
by the one powder train, rising in an awful crescendo cul- 
minating in the World War which would seem to have ended 
our Western civilization in one gigantic suicidal blast. They 
were indeed all of a piece; they were all battles in one 
campaign: the great revolt against authority and tradition. 
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The Renaissance was a revolt against the traditional scholas- 
tic learning; the Reformation was a revolt against the au- 
thority of the Church; the French Revolution was a revolt 
against the authority of Kings; the Industrial Revolution 
was a revolt against control in industry; and the World War 
was such a free-for-all as men engage in when they have ex- 
hausted argument and when reason gives way to passion. 

Now, the Church had intervened often in such struggles 
in the past. But, heretofore, these upheavals had been iso- 
lated revolts in one field or another, now religious, now in- 
tellectual, now political or again economic. At the height 
of her influence in the Middle Ages, at least in Western 
Europe, it seemed as though society had achieved some- 
thing very close to a balanced social economy. In the field 
of intellect, learning enjoyed an orderly freedom within 
the sound and expansive framework of scholastic philoso- 
phy; in the field of religion the beneficent authority of the 
Church was everywhere recognized and the Faith was nearly 
everywhere practiced; in the field of social economics, the 
doctrines of the “just price” and of “usury” kept property 
well distributed; the feudal system seemed a practical solu- 
tion of the agrarian problem; and the free associations of 
guilds, a workable solution of the problem of industry and 
domestic commerce; in the field of politics, even, the ruler 
recognized at least in principle that his authority was from 
God and in practice was often forced to bow to the au- 
thority of the Church. 


Tue CHALLENGE OF REVOLT 


This modern revolt against every form of authority was 
the greatest challenge to the Church in history, because 
it was universal; and especially, because the beginning of 
it was a revolt from within which left the Church weakened 
in the face of its spread outside. 

When Gregory X'VI came in 1831 to the Chair of Peter, 
the revolt seemed to have succeeded. Rationalism was tri- 
umphant in the field of intellect; organized religion was dis- 
integrating into sectarianism and increasing numbers of men 
were making the full leap to atheism; Europe was still shak- 
ing from the reverberations of Napoleon’s guns, and nations 
were still torn with political wars; the doctrine of laissez 
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faire was dominant in economics, the enslavement of the 
workers had well begun, and the few were already embarked 
upon that concentration of wealth, which was to precipitate 
the depression. Tat will go down in history as the crown- 
ing stupidity of man, the most patent and the maddest ex- 
ample of the vicious circle. For here human greed for profits 
was at last to eat up purchasing power like a snake swal- 
lowing its own tail. 

In 1831, Catholic influence was at its lowest ebb. If you 
ask me to put in a sentence the essential contrast in the 
Western World in the times before that date and the time 
succeeding it I should say: Before that date Catholic thought 
was dominant in the minds of men; after that date, that 
dominance was lost. Upon the success or failure of the 
struggle to regain that dominance depends no man can say 
what fate for the world. 

That struggle, never altogether abandoned but carried 
on in scattered places and by sane and valiant but disunited 
men,—the struggle for Catholic recovery, began to take form 
and cohesion and impetus, if not by his inspiration, at any 
rate during the reign of Gregory. 


Tue RISE OF THE CATHOLIC LAITY 


The tide was at the turn. Now, there is at the turning 
of the tide a time of boiling waters, of confusion and uncer- 
tainty. This was such a time. In that time modern Cath- 
olic lay Action began. Most men did not discern that turn- 
ing; even, it is hardly to be doubted, Gregory himself missed 
it. So that the entrance of the laity was regarded with much 
misgiving and some suspicion by the clergy, the Bishops and 
the Pope himself. It was not surprising. In the memory of 
the priests, the laity were not yet disassociated from the 
mob that had enthroned a “goddess of reason” in Notre 
Dame; in the memory of the Bishops was the abortive Lay 
Committee in England organized not fifty years before “to 
bring about Catholic Emancipation” but willing to concede 
too much of Catholic doctrine for fuller political rights; 
in his own daily experience, the Pope was facing the revolt 
of the people of the Papal States against the temporal rule of 
the Holy See. 


In that time, a little group of laymen, under the leader- 
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ship of two of the French clergy, organized for action aimed 
at a Catholic revival. They established a paper, L’Avenir, 
and they formed an organization, L’Agence. For a little, 
under the anxious eyes of the Bishops, they made headway. 
But the times or the issues were too difficult; or there was 
wanting Papal definition; or their leaders were too head- 
strong. Their pronouncements, or those of their leader La- 
mennais, on the relation between Church and State, between 
peoples and their rulers, and their aspiration to form a world 
confederation were, to say the least, ill-timed. On August 
15, 1832, Gregory issued his Encyclical, Mirari Vos, con- 
demning these ideas and particularly the last one as “paving 
the way to the pernicious error of Indifferentism.” 


Earty CATHOLIC LEADERS 


An inglorious beginning of Catholic Action. Well, if it 
was a misstep, it was a first step. Lamennais submitted and 
went into retirement, the paper ceased publication, the or- 
ganization was disbanded. But the tide had turned. New 
leaders emerged to press the Catholic revival. Of these the 
most notable among the laity was Frederic Ozanam, who 
became the acknowledged Catholic leader in the field of 
social economy in France. A little later Von Ketteler began 
his great work in the like field in Germany, and under the 
leadership of these two, priest and layman, the movement 
for Catholic Action was definitely launched. 

These two saw clearly through Catholic eyes and in the 
true perspective of tradition what was at the bottom of the 
trouble with modern society. They saw that an old order 
in politics was passing, that that old order was not identified 
with truth nor with the Church which is truth’s depository. 
They saw that new applications had to be made of unchange- 
able principles. They saw that the major conflict had gone 
over in its later stages into the field of social economy. It 
was hard then to see this clearly while old political wars and 
religious quarrels were still dragging on to a finish of ex- 
haustion—and only to a few such as they, so well attuned 
in thought to the mind of the Church, was it given to see. 

“The question which agitates the world today,” said 
Ozanam, “is not a question of persons nor of politics but 
a social question.” Von Ketteler said: “The most difficult 
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question, which no legislation, no form of government has 
been able to solve, is the social question.” They were as 
one, these two, priest and layman, who never met in the flesh 
but whose minds met in the realm of sound Catholic thought. 
They were as one in holding the great problem to be the 
social question; they were as one in condemning preoccupa- 
tion with political issues; they were as one in declaring that 
Christianity alone held the solution and they were especially 
as one in the conviction that Catholic Action lay in the main 
among the masses of the people. “We must go to the people,” 
cried Ozanam, the layman, in France. Out of Germany 
came the Bishop’s voice like an echo: “My lot is cast with 
the people.” 

Ozanam died in 1853, and while the Catholic revival con- 
tinued to gain momentum as evidenced by the notable con- 
versions of Newman and Manning, Catholic lay Action. was 
sporadic and lacked definition and direction. It waited forty 
years for Leo XIII to set upon it that seal of Papal approval, 
that definition and that direction which Pius XI has com- 
pleted. Leo’s opening words in Rerum Novarum recall the 
words of Ozanam and Von Ketteler and provide further evi- 
dence of the essential continuity of Catholic thought: “It is 
not surprising that the spirit of revolutionary change which 
has long been predominant in the nations of the world should 
have passed beyond politics and made its influence felt in the 
cognate field of practical economy.” 

It is not to the point here to pursue further, even in out- 
line, the progress of Catholic Action in Europe following 
Leo’s epochal pronouncements. There are, however, two 
episodes which it is in the picture to mention. In response 
to Leo’s call to work to improve the condition of the work- 
ing classes, there was established an organization of French 
Catholics called Le Sillon (The Furrow). Within a short 
time it had become very powerful but it drifted into the 
error of identifying the Catholic cause with the cause of po- 
litical democracy. In August, 1910, it was condemned in a 
letter of Pius X. The second episode was that of Action 
Frangaise organized before the War, continuing in action 
throughout the War, and growing in strength in the post- 
War period, until it boasted that it was the only valiant de- 
fender of the Church against all enemies from without or 
within. But it, too, drifted into the error, among others, of 
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. subordinating the Catholic cause to the cause of political 


monarchy. In 1926, Action Frangaise was condemned by 
Pius XI. 


TueE Basis or CATHOLIC ACTION 


To understand Catholic Action as a call and a program 
is to half-understand it. He who reads the Encyclicals on 
Catholic Action and runs into precipitate dust-raising action 
is more reprehensible even than he who, failing to find in 
them some specific program of action, relapses into his custo- 
mary state of coma. The Encyclicals were issued: (1) To 
put an imprimatur upon lay action in modern times; (2) To 
propose a general program; (3) To emphasize the special 
field, not excluding other fields, in which the laity should 
take action in modern times, namely, the social-economic 
field and more particularly work in this field among the 
masses; (4) To stress action within organized groups under 
the control of the Hierarchy and aloof from politics. 

The laity, then, are not merely invited but urged to par- 
ticipate in the movement to restore Catholic life in human 
society. Catholic Action, then, is no new program; it is a 
new application of the continuous and unbroken apostolate. 
But cognizant of the modern manifestation of that old con- 
flict described in the beginning of this paper, it is directed 
especially into the social field and is expected particularly 
to reach into the homes and daily lives of the people. At the 
same time, there is given the stern injunction against that 
pseudo-Catholic Action, “which through excessive zeal com- 
promises the Faith and is seduced by pride into becoming 
a miserable tributary of the great movement of apostasy 
organized in every country, which under the pretext of 
liberty and human dignity recognizes neither rule for the 
mind nor bit for the passions” (Pius X), an injunction made 
ali the more solemn by the condemnations which have fallen 
upon some of our unhappy contemporaries. 


THE RETREAT MOVEMENT 


What, then, is the relation of the Retreat Movement to 
Catholic Action thus understood? The purpose of the Re- 
treat is twofold: (1) Personal sanctification of the indi- 
vidual; and (2) Inspiration to Catholic Action. Referring 
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to this second purpose Pius XI says: “We would have the 
manifold cohorts of Catholic Action polished or cultivated 
fitly by spiritual exercises.” (Mens Nostra.) Plainly, from 
this, something more than mere impulse toward or enthusi- 
asm for Catholic Action is expected from the Retreat Move- 
ment. What? 

All that I have said has led up to this answer to that 
question: That the Retreat Movement is and must continue 
to be the very “soul” of Catholic Action. It is to be its soul 
in the sense that it is its living principle, hence its motive 
power, its driving force; and it is moreover to be its soul in 
the sense that it is its form, hence that which specifies it, 
gives it shape, keeps it integral, directs it, holds it channeled. 
If this be so, then, the first thing for us to do as a work of 
Catholic Action is to support and spread the Retreat Move- 
ment itself and, specifically, that we keep on making retreats 
ourselves and enlisting others as retreatants. This will be 
all the more necessary as Catholic Action spreads in America, 
because the tendencies to error will be multiplied and be- 
come more subtle, and closer distinctions will have to be 
made where there are no apparent essential differences. 


AcTION WITHIN ORGANIZATION 


(1) Should the Retreat Movement attempt to promote 
some definite program of training for Catholic Action such, 
for example, as Father Shealy’s School of Social Studies? I 
think the answer to that is “no.” I think that answer is 
within the meaning of Archbishop McNicholas when he 
wrote: “We can lay the foundation for a lay apostolate by 
giving to the Church of America a well-organized and widely 
extended Laymen’s Retreat Movement which will not un- 
dertake any special work but which will be the inspiration 
of all Catholic works.” And yet, I cannot satisfy myself 
that the Retreat Movement will accomplish adequately its 
second purpose if it devotes itself entirely and exclusively to 
its first purpose. I do believe, there may well be some 
greater attention given directly to the second purpose. 

~ Thus, in the actual format of the retreat there might be 
a focusing of the exercises toward the inspiration to Catholic 
Action and some time given to the explanation of the En- 
cyclicals, and even, perhaps, opportunity for round-table 
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discussions about practical forms of Catholic Action. Cer- 
tainly it would seem that there should be given to every 
retreatant some practical direction toward enlistment in ex- 
isting organizations engaged in Catholic Action if only on the 
side of caution. 


POPULARIZING RETREATS 


(2) The second question that the Retreat Movement 
must consider in its relation to Catholic Action is: Shall the 
Retreat Movement tend toward training and inspiring an 
élite or shall it aim at a more popular mission? Shall the 
retreat house be a West Point or a training camp? That isa 
point of capital importance. If the characteristic thing about 
Catholic Action in modern times is that it is directed by the 
Encyclicals especially into the social field, and if it is not 
difficult to recognize the Papal concern for the reconciliation, 
upon the basis of social justice, of the employer and the 
working man, and if the Popes have singled out for ex- 
posure Socialism, in whatever form, as an alluring but fatal 
solution, then, if the Retreat Movement is to be the inspira- 
tion to a practical Catholic Action, it must recognize the 
spread of Communistic ideas among the workers of America, 
especially while so many continue to live on the dole. The 
Retreat Movement ought to study how it might inspire 
some direct Catholic counter-propaganda that will reach the 
working man. “Let us go to the people.” Is there any way 
the Retreat Movement can be made more popular? Specifi- 
cally, can we promote more large retreats for working men 
at a nominal cost, or none? Are retreats for the unem- 
ployed possible? What of days of recollection? 


NATIVE AMERICANS AND FOREIGN BROTHERS 


(3) The third question is somewhat more involved. We 
Catholics in America, I have long felt, subconsciously read 
into our position the element of the Catholic status in Eu- 
rope. But there is a real difference between the two. When 
you speak of Catholic thought in Europe, there is a sense in 
which you include much more than the thought of the 
definite and recognized adherents of the Catholic Church. 
Many of the bitterest opponents of the Church, especially 
in those countries called Catholic, are anti-Clerical, who, 
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however wrong they may be in that position, still retain a 
foundation of Catholic culture and still think on many vital 
questions in agreement with the Catholic tradition. 

But nothing of this sort is true in America. Catholic 
thought never was dominant in America and if it be per- 
mitted to speak of any tradition in so young a country, you 
may speak of the Puritan but certainly not of the Catholic. 
Here again, from the beginning, the Catholics were a dis- 
tinct minority group, shut up until very recently in a garri- 
son like the Protestant garrison in Ireland. Hence when we 
speak of Catholic thought, we really mean the thought of the 
professing Catholic body with no appreciable fringe of 
Catholic influence outside the actual fold. Catholic thought 
continues on the defensive. In Europe they can talk of a 
Catholic “restoration”; in America we cannot; we must 
think of and work for an “establishment” of Catholic thought 
and influence. 

Nor have I forgotten the European groups who have 
formed and still form so large a part of our Catholic body. 
I have not forgotten them because the very heavy leakage 
among these foreign groups is of the utmost concern. Not 
that there is not a leakage as great or: greater among our 
so-called native Catholics, but my point is that when we lose 
one of ‘nese we lose much more, if I may use the expression, 
than just one Catholic; we lose besides a precious part of 
Catholic culture and tradition. 

And so I ask you these very earnest questions: (1) Is 
there any way the Retreat Movement can inspire action to- 
ward the preservation of the Catholic culture of our foreign 
groups without hindering or lessening the processes of Ameri- 
canization? Specifically, shall we promote retreats for for- 
eign groups in the language of their nativity? (2) Is there 
any way the Retreat Movement can inspire action toward ex- 
tending Catholic influence outside the fold without aiming 
definitely at conversion? Specifically, shall we promote re- 
treats for non-Catholics? 

Well, whatever may be the answers to these questions, 
let us rejoice at this revival of the Retreat Movement itself. 
It is a mark of the turning tide of Catholic influence. I have. 
said we have been on the defensive here in America. We 
have been fighting as a minority to preserve our own heritage; 
we have had to meet the direct attack of the bigot upon our 
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Faith and the oblique pressures of the Puritan upon our 
culture and of the neo-pagan upon our morals; we have had 
to endure a political taboo; we have had to earn our living 
in an economic world ruled by ruthlessness and greed. 

The tide is turning. We won our last defensive fight 
against the bigot who sought to close our grade schools; the 
Puritan pressure was relieved by the repeal of Prohibition; 
the neo-pagan was given warning in the Crusade of Decency; 
the political taboo was made ridiculous by Alfred E. Smith; 
and the laissez faire economy was scotched by the New Deal. 
There is a growing school of thought within and without the 
Church in America taking the offensive, carrying the fight 
to the Modernists, in the field of thought opposing their 
vagaries with the sanity of our traditional culture, carrying 
the fight to the Socialists in the field of action, opposing the 
chimeras of their equalitarianism with the common sense of 
Catholic social principles. 

We have come out of the Garrison. 


Living Faith and Faithful Living 


HONORABLE JOHN A. MATTHEWS 
Presiding Judge, Divorce Court, New Jersey 


An address delivered in Washington, D. C., December 29, 1934, at the 
Banquet of the Fifth National Conference of the 
Laymen’s Retreat Movement. 


N keeping with a custom learned in my youth I opened 
my “Following of Christ” to find a text for my address 
on this all important occasion in which I am honored to par- 
ticipate, and in this distinguished presence which I humbly 
acknowledge. Here is what greeted my eyes from out of 
those inspirational pages of Thomas 4 Kempis: “And as 
often as thou celebrate or hearest Mass, it ought to seem 
to thee as great, new and delightful as if Christ that very 
day first descending into the Virgin’s womb was made man; 
or hanging on the Cross suffered and died for man’s salva- 
tion.” 
Surely, my friends, no epitome of the essence of our Holy 
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Faith, and of the spirit of any and every retreat, could be 
more beautifully or more practically expressed than in those 
words of that greatest of all retreat preachers, Thomas a 
Kempis. Out of his words as a text may I discuss with you 
what to me is the real purpose and the real spirit of the 
retreat movement, namely, making our faith living, and mak- 
ing our living faithful to the principles of our Holy Faith. 

It is almost a truism to say that our present day civiliza- 
tion is largely materialistic, that its so-called culture is noth- 
ing more than neo-paganism. 

The economist, particularly the individualistic group, 
looks at the poverty among us in the midst of our nation’s 
plenty, and he blandly declares that we are in a cycle of de- 
pression. He tells us that if we don’t stop fussing about 
our plight we are going to prolong it. To the economist of 
this type, an economic system is sacred, and social justice is 
merely evangelistic theory. 

The scientist sees in his looking-glass a self-created, self- 
sufficient world, and the Einsteins, the Eddingtons, and the 
rest of their ilk proscribe all that defies analysis in the 
laboratory test tube or in their theoretical mazes of geometri- 
cal and arithmetical calculations. To the scientist scientific 
systems are sacred, but souls are unscientific and therefore 
non-existent. 

The secular educator runs the gamut in his ideas and 
systems for the education of youth. But in all of these 
secular systems one finds a unanimity of demand for the 
student’s self-expression. The secular educator would surfeit 
the adolescent appetite for knowledge allowing the student 
to be not only his own intellectual dietician but his own un- 
fettered and unbridled disciplinarian. To the secular edu- 
cator in most instances religion is unnecessary to the busi- 
ness of life and God is an anachronism. 

My premise is, therefore, that this materialism, this neo- 
paganism, this godlessness which is all around about us, 
which has given us ethicless economics, soulless science, and 
authorityless, religionless, atheistic systems of education, as 
well as the educated products thereof, constitutes a challenge 
to the strong among us, and is a real menace to those of 
lesser faith. That is why the duty of the hour for us Cath- 
olics is to render ourselves immune from the infection of this 
neo-paganism. The greatest immunizer for the disease of 
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godlessness is godliness. The universal antidote for pagan- 
ism: today, as it was almost two thousand years ago, is a re- 
birth of Christ in our hearts and in our souls, and in our 
lives, a living faith, a faith in which we live and by which 
we live. 

We who are gathered here at this Retreat Conference, 
are, or at least we ought to be, the vanguard of the army 
of Catholic Action in our land. This army has no place 
for laggards for it must give battle on many fronts. 


CATHOLIC FATHERS AND THE FAMILY 


There is for instance the sector which we fathers must 
defend against an adroit, a powerful and an insidious enemy. 
That sector of this battle against paganism is the family 
and the home. Of the cruel and relentless war constantly 
being waged against this very cornerstone of our govern- 
mental structure, I speak from a real and veritably sad ex- 
perience as one of the presiding judges of the divorce court 
of my State (New Jersey). 

Purposely childless marriages, marriages in which mother- 
hood is an accident rather than of the essence of the mar- 
riage state, marriages in which children ‘are artificially 
spaced by illegal and sinful contraception, or worse, mar- 
riages in which we have the frequent and economically un- 
necessary spectacle of the boy and girl returning from their 
honeymoon, he to his shop, she to her office, with the result 
that such marriages become merely licensed concubinage. 
These are a few of the outstanding basic causes for divorce. 

The saddest part of this picture that I have sketchily 
outlined is the number of Catholic applications for divorce, 
as well as the further fact that by far the greater number of 
divorces sought are by couples married for ten years or less. 
All of which speaks the truth that it is the children of our 
time of parentage, the children of our generation who are 
being divorced. 

My fellow-soldiers in the fathers’ sector of the battle of 
Catholic Action in defense of family life and the home, we 
who learned at our dear old mothers’ and fathers’ knees the 
lessons and the example of decently disciplined family life, 
we must make each one of our Catholic homes an im- 
pregnable unit against the assaults of natural morality 
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standards, barnyard morality standards, which have sup- 
planted the Decalogue as the rule of life. 

Catholic Action for us fathers in this battle against neo- 
paganism, must not be a mere slogan. It must be a rule of 
life. It must be living, as if we realized every day that 
Christ, who I am sure is imaged crucified in every real 
Catholic home, were actually suffering and dying for us, and 
for our children’s salvation. In a word, my friends, I would 
plead for old-fashioned homes in this new-fashioned age. 

I can’t ask my children to revere and respect the sacred- 
ness and obligations of marriage any differently from the 
manner in which I do. If their mother and I are more in- 
terested in a social or financial match than in the Catholic 
marriage of our children, if the splurge and splash of news- 
paper ink in the social columns of newspapers interests us 
more than the membership of our boys and girls in their 
Church societies, or than their regular monthly presence 
at the altar rail, we are deserters from the family sector on 
the battle field of Catholic Action. We are not living our 
Catholic Faith, if indeed our Catholic Faith be living. 


LEGION oF DECENCY 


The glorious work inaugurated by the Catholic Bishops of 
our country through the Legion of Decency, is an earnest 
of the solicitude of our shepherds for the children of the 
flock. For how can our children have any regard for the 
sacredness of marriage if their minds and hearts in the cru- 
cial years of their adolescence are influenced and led to 
friendship and to marriage, no longer through decent ideals 
of romance and of love, but through brazen, sordid, sinful 
sex-appeal and unbridled passion, as pictured by the painted 
harlots and the empurpled pigs of the cinema? 

Catholic Action in the sector of the battle against neo- 
paganism in the family life demands our fullest individual 
codperation with the Hierarchy of old Mother Church in an 
unceasing attack upon this fortress of moral filth, which has 
so destroyed the sense of American “ecency that the press 
and the radio frequently vie with one another in recounting 
the divorces and the public immoralities of these overpaid 
and underbrained creatures, who have, by bought-and-paid 
-for newspaper fame, become the heroes and the heroines 
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of the youth of America. If public office should be fore- 
closed to the thief, if positions of trust should be denied 
to the dishonest, then the patronage and the profits of the 
cinema should be denied not only to the pictures of filth 
but to the filthy of the picture business. 

Surely we Catholic parents in the vanguard of Catholic 
Action, we can and we must, not for a day or a year, but 
forever and a day, cleanse the screen, the stage, and the book- 
stalls of this soul-destroying, child-wrecking filth. We can 
do it by that reasonable manner of family discipline, parental 
example. We can do it if our faith in our Virgin Mother of 
Christ our Brother, is a living faith. We must do it if we 
live in accordance with such living faith. 


CATHOLIC EDUCATION 


What is true of the character of service demanded of us 
soldiers of Catholic Action in the family sector of the battle 
against paganism with reference to the home and recreational 
discipline and care of our children is equally true of our du- 
ties with respect to their education. 

Catholic schools and Catholic colleges are the places for 
our sons and daughters, for godless education is the fruit- 
ful seed of neo-paganism. Religious education fortifies hu- 
man nature against sin and crime with a Divine standard 
of morality, as well as with the supernatural grace of God, 
who created us in His image and likeness. 

This Conference of lay retreatants will do well to or- 
ganize its individual membership in a national drive for 
Catholic education. For how can faith be living in a man 
who turns his child over to the faith-destroying influence 
of godless education? If some of you fathers were to see 
the astonishing numbers of young men whom I have been 
meeting year after year in the law-school classes which I 
teach, who unashamedly, yes beautifully, proclaim their 
atheism, you would understand how real is the danger of 
godless education. The Deweys, the Watsons, the Dorseys, 
and their ilk, make more converts to paganism in a college 
course than we have any idea of. 

Yes, my fellow Catholics, the family life sector of the 
battle against neo-paganism needs the laymen’s retreat move- 
ment as a recruiting and a replacement corps. The mentai 
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and moral rearing of our children, supervision of their 
recreational and social activities and their companionships 
from their earliest years, family discipline that is reasonable 
and kind but firm, and sanctioned by that greatest of all 
influences for child love, parental good example, these are 
the weapons with which we should arm our adolescent chil- 
dren. Supplement this kind of a home life with a good 
Catholic education during the years of which parental disci- 
pline shall not relax in the essentials of decent living but 
shall, of course, accommodate its rules to reasonable liberty, 
and our children of today will be real home makers and 
home defenders of tomorrow, children who because of their 
living faith and their faithful living will scorn the paganism 
of unnatural and sinful birth control, will look upon mar- 
riage as a Sacrament, and welcome God-sent children. 


PROFANITY AND PERJURY AND DISHONESTY 


The Commandments of God and the teachings of Christ 
become laws of love and of social justice to all of us who 
live our faith. The Catholic lawyer, the Catholic juror, the 
Catholic witness in courts of justice, every Catholic elected 
or appointed an official, knows that the Commandment, 
“Thou shalt not take the name of the Lord thy God in vain” 
applies not merely to the vain usurpation of that Holy Name 
in speech, but that it particularly and solemnly obliges him 
under pain of mortal sin never to be guilty of perjury. 

Perjury for pelf is paganism in its worst form, for it 
is an open, a public and a gratuitous insult to our God by 
whom we swore when we took our oath and said, “So help 
me God.” Perjury is a denial of God. The perjurer or the 
suborner of perjury not only does not live his faith, he has 
no faith, he denies his faith in God. 

I cannot more aptly describe the evil consequences of 
the violation of this Commandment of God, than by repeat- 
ing the words from Washington’s farewell address: “Where,” 
said the Father of our Country, “is the security for property, 
for reputation, for life, if the sense of religious obligation 
desert the oaths which are the instruments of investigation 
in courts of justice?” 

Here is a sector of the battle against neo-paganism in 
which every Catholic man and woman should fight the cause 
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of God. What a bulwark of justice honest jurors, honest 
witnesses and most of all honest lawyers can be? What an 
aid to honest administration of public office which is so sorely 
needed in our day, will be the men and women who respect 
their oaths of office? If we have living faith in God, how 
can we fail to live up to the oath which is our request to Al- 
mighty God to help us tell the truth or do our duty? 

Likewise the Commandment, “Thou shalt not steal,” be- 
comes one of love and social justice for the man of living 
faith. He knows that that command was not given merely 
for the footpad and the burglar. He knows that every form 
of unjust enrichment within or without the law is stealing. 
He recalls that the words of the Apostle Paul to the Chris- 
tians of his day, “Do not circumvent thy brother in busi- 
ness,” are but a reiteration of God’s Commandment against 
unjust enrichment. 

This Retreat Conference will have missed its purpose, 
our Retreats will be but formal observances of religious 
exercises, unless we shall determine that over and above 
the New Deal which government must give an economically 
downtrodden people, there must be a New Deal in the 
spiritual order, a rebirth of Christ and Christians in the 
minds and in the hearts and in the lives of us all. 


For Gop or Acatnst Gop 


If, tonight, I have seemed to have left the laymen’s 
sphere a bit in following the inspiration of Thomas 4 Kempis, 
it is not, I assure you, without a real sense of my own un- 
worthiness. However, I am always mindful of that clarion 
call to Catholic Action uttered by our Holy Father Pope 
Pius XI in his Encyclical on the Charity of Christ: “For 
God or against God, this once more is the alternative that 
shall decide the destinies of all mankind, in politics, in 
finance, in morals, in the sciences and arts, in the State, in 
civil and domestic society.” 

We are for God, oh Holy Father, we Catholics of 
America! In the presence of His Excellency, your Apostolic 
Delegate to our beloved land, we accept anew your clarion 
call to Catholic Action, here in the capital city of our coun- 
try, and in the primatial See of Baltimore, whose apostolic 
Archbishop typifies for us the virtues, the vigor, the leader- 
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ship and the living faith of the splendid Hierarchy of old 
Mother Church in America.. We are for God, oh Holy Fa- 
ther, because the Christ of Bethlehem, of Nazareth and of 
Golgotha, whose Viceregent on earth you are, is our Saviour, 
our Redeemer and our King! We are for God and without 
God we do not wish to be! 


Articles of Interest for the Month 


Losses and Gains for Social Justice. Wilfrid Parsons, S.J., America. 
January 5. 

Old Deals and New Deals. John Moody. Catholic World. January. 

This Unimportant Revolution. Charles Willis Thompson. Catholic 
World. January. . 

Whither Society? Philip H. Burkett, S.J. America. January 5. 

Usury Sub Judice. J. B. McLaughlin, OS.B. Clergy Review. Janu- 


ary. 

On Property. Francis and Edmund Howard. Colosseum, London. 
December. 

Economic Internationalism. John Ryan. Commonweal. January 25. 

The Drift of Labour. Dublin Workingman. Irish Rosary. January. 

More or Less Public Works? Gerhard Hirschfeld. Commonweal, 


January 4. 

Regulating Competition. Richard Dana Skinner. Commonweal. 
January 11. 

Industrial Thinking. Edward J. Mehren. Commonweal. Janu- 
ary 11 


Credit Delusion. Ernest F. DuBrul. Commonweal. January 11. 

Currents and Cross-currents. Bernard J. Rothwell. Commonweal. 
January 11. 

Two Letters on Relief. Mary L. McClure. Commonweal. Janu- 
ary 18. 

The Little Corner. Dixon Wecter. Commonweal. January 25. 

The Postoffice at Brownsville. Paul L. Blakely, S.J. America, Janu- 
ary 26. 

The Struggle for National Integrity. John LaFarge, S.J., America. 
January 5. 

The Case Against the Capitalistic System. Charles Bruehl. Homiletic 
and Pastoral Review. January 

The Collapse of Materialism. G. K. Chesterton. America. Janu- 
ary 19. 

The Washington Scene. Joseph F. Thorning, S.J. America. Janu- 
ary 26. 

What I Saw in Leningrad. Erik von Kuhnelt-Leddihn. Colosseum, 

“London. December. 

Soviet Russia Fights Religion. G. M. Godden. America. January 19. 

Marxism and Man. Bernard Wall. Colosseum, London. December, 

1934. 








= | 


a h0ClCilté(i‘iSe et 


— 0 loa 


OOM OO ww a>se> f Aer wd CO = 


rg 





]- 
1- 


n, 


er, 








ARTICLES OF INTEREST FOR THE MONTH 59 





The Communist Trap for Youth. G. M. Godden. Irish Rosary. 
January. 

Italy Revisited. D. Ferroll, S.J. New Review. January. 

The Crisis of Democracy. Don Luigi Sturzo. Dublin Review. 
January. 

Hitlerism and the Saar Catholics. Albert Brandt. Catholic World. 
January. 

The Jewish Minority Problem in Germany. Paul Kiniery. Catholic 
World. January. 

The Schools in Republican Spain. James A. Magner. America. 
January 19. 

A Letter from Mexico. Anonymous. America. January 12. 

The Meaning of Mahatma Gandhi. M: Ruthnaswany. New Review. 
January. 

The Key to National Reform. William I. Lonergan, S.J. America. 
January 19. 

Instruction Tour of a Catholic Church. Rev. Maulier Rellin. Acolyte. 
January 5. 

Organization of the Church in America. Rev. Thomas Cleary. 
Acolyte. January 5. 

Religion—Drug or Cure? J. E. Canavan, S.J. Irish Monthly. 
January. 

Loyalty to the Faith. James A. Magner. Ave Maria. January 19. 

Faith Outside the Fold. W. J. Blyton. Month. January. 

The Reformation Mind. Rev. Andrew Beck. Clergy Review. 


January. 

Catholic Class Consciousness. M. P. Linehan. Jrish Monthly. 
January. E 

Advent Pastorals. Tablet. December 15, 22, and 29. 

What Is a Boy Scout? Edward .Roberts Moore. Commonweal. 
January 4. 

The Transient Bureau and Vagrancy. William J. Murphy. America. 
January 26. 

Outline for a Catholic Youth Movement. Kilian J. Hennrich, 
O.M.Cap. Homiletic and Pastoral Review. January. 

Hobbies for All. Katherine Yehle. Ave Maria.. January 26. 

Catholic Humanism. J. P. Wadsworth. Month. January. 

Catholic Literature Emergence. Francis Talbot, S.J. America. Janu- 


ary 5. 

Philosophy and Literature. Edward Day Stewart. Modern School- 
man, January 

Sheila Kaye- Smith, Novelist. Mary Stack. Commonweal. Janu- 
ary 18. 

An Essay on Elia. Katherine Brégy. Commonweal. January 4. 

Van Wyck Brooks. Theodore Maynard. Catholic World. January. 

The Inner Progress of Eugene O’Neill. Richard Dana Skinner. 
Colosseum. London. December 

Critics and Sean O’Casey. Terence R. Connolly, S.J. America. 
January 19. 

Some Recent French Fiction. Virginia M. Crawford. Dublin Re- 
view. January. 

The Year in Education. Francis M. Crowley. America. January 5. 














60 ARTICLES OF INTEREST FOR THE MONTH 





The Downfall of Education in America. J. W. Jacobsen, S.J. 
America. January 19. 

The Lady Abbess and Religion Teaching. Bakewell Morrison, S.J. 
America. January 12. 

Public Utility Propaganda. Floyd Anderson. America. January 5. 

The Lambs of Christ. Rev. P. A. Beecher. Jrish Ecclesiastical Re- 
view. January. 

Magnalia Dei: Sermons and Nature Study. James J. Walsh. Homi- 
letic and Pastoral Review. January. 

Treasures in Heaven. Stanley B. James. Ave Maria. January 26. 

The Blessed Sacrament in English Literature. (William Langland.) 
Sentinel. February. 

The Answer from the Tabernacle. W. J. Blyton. Sentinel. February. 

Immortality. M. C. D’Arcy, S.J. Colosseum, London. December. 

The Tragic Theodicy. William H. McCabe. Modern Schoolman. 
January. 

The Doctrinal Power of the Liturgy of the Catholic Church. Dom 
Anscar Vonier, O.S.B. Clergy Review. January 

St. Paul’s Magnificent Appeal for Purity. William J. "McGarry, SJ. 
Ecclesiastical Review. January. 

Hopes for Eastern Reunion. John LaFarge, S.J. America. Janu- 
ary 26. 

The Thirty-fives: Centenaries of Catholic Interest. H. T. Butcher. 
Tablet. December 29. 

The Irish Bishops and the Anglican Schism (1534-1547). R. D. Dud- 
ley Edwards. Irish Ecclesiastical Review. January 

Will the Vatican Council be Reconvened? Rev. Joseph I. Schade. 
Ecclesiastical Review. January 

Baron Friedrich von Hugel. Archbishop Goodier, S.J. Dublin Re- 
view. January. 

First Korean Native Saint. Dom Maternus, OS.B. Ave Maria. 
January 5. 

The Jesuits in Afghanistan. H. Heras, S.J. New Review, Calcutta. 
January. 

France Serves God and Country. Denis Gwynn. America. Janu- 
ary 12. 

The Centenary of Cajetan. Joseph C. Fenton. Commonweal. Janu- 


ary 25. 
Churchman and Scholar (Wiseman). M. V. Reidy. Ave Maria. 
January 5. 


Death of Cardinal Bourne. Tablet. January 5, and 12. 

A Word About Babbitt. Russell Wilbur. Commonweal. January 25. 

Radio and the Future. Guglielmo Marconi. Commonweal. Janu- 
ary 18. 

On the Threshold of Eternity. Herbert Thurston, S.J. Month. 
January. 

Reflection on Reflection. Edward Brueggeman. Modern Schoolman. 
January. 

> Free Will in Nature. James A. McWilliams. Modern Schoolman. 

January. 








